chapter one

1:1 Now, the word of the LORD came to Jonah the son of Amittai saying,  {w.c. + Qal impf. 3m.s. hy"h' and it became, came—m.s.n.const. rb'D' + prop.name hwhy—prep. la, + prop.name hn"Ay—m.s.n.const. !Be + prop.name yT;mia]—insep.prep. l + Qal inf.const. rm;a' to say, saying}

1:2 "Arise, go to Nineveh the great city and cry against it, for their wickedness has come up before Me."  {Qal imperv.m.s. ~Wq arise, get up—Qal imperv.m.s. %l;h' walk, go, journey—prep. la, + prop.name hwEn>ynI—d.a. + f.s.n. ry[I the city—d.a. + f.s.adj. lAdG" great, large, notable, populous, powerful—waw + Qal imperv.m.s. ar'q' to cry, to cry out; in this case, a message of judgment—prep. l[; + 2f.s.suff. over her, against her—conj. YKi because—Qal pf. 3f.s. hl'[' to ascend, to rise up, go up—f.s.n.const. + 3m.p.suff. h['r' the evil/wickedness of them—insep.prep. l + m.p.n.const. + 1m.s.suff. hn<P' to my faces=before me}
Exposition vs. 1-2

1. The first verse of this book opens with the conjunction waw, which is not translated by many versions.

2. The reason for not translating this conjunction is that it appears to make no substantial difference in the story. 

3. However, it should be noted that none of the other Minor Prophets begins with an introductory waw.
4. There are some fourteen books in the Old Testament that begin in this fashion; some of the books, like Judges, I Samuel, and Ruth begin the same way and obviously have a connection with the books that immediately precede them.

5. This has led to the correct conclusion that this serves as a grammatical marker, which recognizes that the book is part of the Old Testament narrative.

6. This is important, since it forces the interpreter to deal with the information contained in Jonah as historical fact, and not as myth, allegory, parable, or some other form of literature.

7. The next phrase the word of Lord came to is used over 90 times in the Old Testament, a few of which describe how the word of the Lord came to the recipient, but most of which do not.  Gen. 15:1

8. While the method of revelation is not generally provided, it is clear that the phrase the word of the Lord is designed to communicate the fact that divine revelation has taken place.  

9. The most natural reading would suggest that this was some sort of divine auditory revelation, rather than revelation provided by means of a vision, dream, or theophany.

10. This is further confirmed by the use of the waw consecutive, which is coupled with the Hebrew verb hy"h' (hayah—to become); this can be translated as the word of the Lord had come to Jonah, which indicates that Jonah had clearly received his commission prior to his actions in verse 3.

11. The recipient is Jonah, the son of Amittai, who is mentioned one other time in the Old Testament, documenting that the historical Jonah is in view.  IIKings 14:25

12. The name Jonah means dove, while his fathers name Amittai is derived from the Hebrew term tm,a/ (‘emeth) for truth or truthfulness.

13. While we know nothing of Jonah’s father, the recording of the name of an important person's father was common in Jewish writings; further, the presence of Amittai's name in the text also argues for the historical reality of Jonah.

14. While there are several Jewish traditions about Jonah's origin, none of these has any biblical support, and must be viewed as spurious.

a. One suggests that he was the widow's son whom Elijah restored to life.  IKings 17:17-24 

b. Another held that he had some connection with the Jerusalem temple even though he was from the north. 

c. Another credits Jonah with a successful mission to Jerusalem similar to the one to Nineveh.

15. These were apparently attempts to fit Jonah into other inspired stories and to lend credence to the historicity of the prophet, given the rather odd nature of this book.

16. While Jonah will not be viewed in a very positive light in this book, it is important to note that Jonah was an orthodox, otherwise positive believer.

17. He recognized that God created the earth (Jon. 1:9), and that God was to be feared; he knew that God was gracious and compassionate, slow to anger and abundant in lovingkindness.  Jon. 4:2

18. The last word in verse 1 is the prefixed l (l), coupled with the Qal infinitive construct of the verb rm;a' (‘amar—say), which is used very frequently in the Old Testament, and has a similar force as our participle saying.

19. While there are other words used for issuing commands in the Old Testament, the force of the term in this context shades toward that of commanding; this is also confirmed by the three imperatives that follow.

20. Verse 2 introduces the content of the word of the Lord, which came to Jonah; this is the divine revelation to him, with which he was expected to comply.

21. God sets forth His directive will for Jonah by means of three imperatives, which carry a forcible tone of command, issued from a superior to an inferior.

22. This command involves two volitions, with the superior expecting and demanding compliance with the imperatives from the one he commands.

23. The first imperative ~Wq (qum—arise) literally means to move oneself from a prostrate position, to stand up; in this context, it implies that Jonah is to stop whatever he is doing and make preparations to travel.

24. This means that whatever he was doing at that time became inconsequential; he was to put all other responsibilities and projects on hold and pack his bags.

25. The second imperative %l;h' (halak—walk) denotes that Jonah is to leave his comfortable surroundings and travel to Nineveh.
26. Although the verb means to walk, there is nothing to suggest that Jonah was not to employ the current means of transportation to get to Nineveh; however, even on a donkey, he would have to travel many days over 500 miles of rugged terrain.

27. This can be understood as nothing less than God altering the geographic will for Jonah, who is the only Old Testament prophet to be sent beyond the boundaries of Israel.

28. The editors of the NET Bible view the lack of a connecting waw as a verbal hediadys, in which the first verb functions adverbially and the second retains its full verbal force; this has the force of Go, at once, or go immediately.
29. The evangelism that God instigates here is very different from what we see in contemporary views and forms of “evangelism” that have come to permeate the Modern Church.

a. First, evangelism is instigated by God with direct divine revelation; do modern evangelists claim direct divine revelation?

b. Second, there was only one target audience to which Jonah was sent; modern evangelism tends to use a shotgun approach as they pursue an audience.

c. Third, this all occurred in the Age of Israel, not in the Church Age; additionally, this was even unique during that dispensation, and could certainly never be considered as the norm.

d. Fourth, Jonah is not called an evangelist (although he certainly engaged in evangelism); he did not claim this as a calling or office.

e. Lastly, Jonah’s work must be viewed on a national level (sent to the most prominent city in the Assyrian Empire), and not personal evangelism, which is the responsibility of all believers.  Matt. 5:16

30. When one considers the other exegetical, doctrinal, dispensational, geographic violations, and financial abuses that permeate modern “evangelism/evangelists”, the modern approach cannot and should not be compared to what happened in Jonah.

31. Jonah is commissioned to go to Nineveh, the great city, which was one of the chief cities of the Assyrian Empire.

a. The first mention of Nineveh is found in Genesis 10:9-12, where it is stated that Nimrod was responsible for the construction of Nineveh.

b. The city lay on the eastern Tigris River, along which it stretched for some 30 miles, having an average breadth of 10 miles or more from the river back toward the eastern hills. 

c. Occupying a central position on the great highway between the Mediterranean and the Indian Ocean, thus uniting the East and the West, wealth flowed into it from many sources, so that it became the greatest of all ancient cities.

d. The name is likely derived from the Babylonian term for fish (Nina), which are plentiful in the Tigris River in that area.

32. The adjective lAdG" (gadhol--great) can refer to a wide variety of qualities, which include: size, height, number, power, influence, significance, finance, age, importance, and position.

33. The phrase the great city may be understood in a number of ways, all of which are accurate when it comes to Nineveh.

a. It was certainly great in size in that it took three days walk to circle the city precincts.  Jon. 3:3

b. It was great in terms of population, which has been estimated to have been in excess of 500,000 people.

c. It was great in terms of influence and significance based on its position in the Near East.

d. It was great in terms of antiquity and history, being one of the first cities built following the flood.  Gen. 10:11

e. It was great/important by virtue of the fact that it would ultimately be the final capital of the Assyrian Empire.

34. Nineveh was the largest city in the world at the time of Jonah; the gardens of Nineveh were considered one of the Seven Wonders of the Ancient World, while the city had 1,500 towers, and the walls were 100 feet high.

35. Jonah is to travel to Nineveh and cry against it; the Hebrew verb ar'q' (qara’) means to call out, cry out, or shout, but here it is used in a technical sense for announcing an impending judgment.

36. The preposition l[; (‘al) is used in a spatial sense to mean on, upon, or over; here it is used in a hostile sense and should be translated against.
37. The singular pronoun that is attached to that preposition grammatically refers to the city; the emphasis however is on the entire human population within the city itself.

38. Jonah was not sent there as a mere cultural critic of the Assyrian culture, he was sent to inform the inhabitants of Nineveh that God had taken note of their wickedness; he was not to identify their sins as much as announce that judgment was imminent.

39. There is some reason to expect that Jonah's condition as an outsider would have caused the Ninevites to regard him as a divine messenger, which in fact he was. 

40. The reason for the impending judgment is given at the end of verse 2, and is introduced by the causal or explanatory use of the conjunction yKi (kiy—because).

41. While the city (singular) is the previous object, the plural pronoun in the latter portion of the verse indicates that the individual inhabitants of Nineveh have all contributed to the corporate evil of that city.

42. The Hebrew noun h['r' (ra’ah—evil, distress) is often used in the abstract to denote the totality of the ungodly deeds that people do, or the inner condition that prompts such deeds.

43. The range of actions associated with this family of words includes rejection of God, the practice of idolatry, abuse of other people, exploitation of personal property, dishonesty, verbal abuse, and violence.

44. As one would expect in cultures that engaged in the worship of idols, and rejected the God of Heaven, human rights were often not highly regarded.

45. In fact, the response of the king indicates that the people were pretty well aware of their evil and tendency toward violence that permeated Nineveh.  Jon. 3:8

46. The sins of the Assyrians had ascended from the earth to the place of God’s residence; the sense of this being that the sins had reached such excessive proportions that God was now forced to act against them.

47. The term yn"p'l. (lephanay—to my faces) denotes that these things are being done in full mental view of God, Who is cognizant of the evil/wrongs/injustices being committed.

48. When evil reaches a particular point of saturation, God’s justice must act on behalf of his righteousness, and judge those sinful conditions.  Gen. 6:11,13; Rev. 18:5

1:3 But Jonah rose up to flee to Tarshish from the presence of the LORD. So he went down to Joppa, found a ship which was going to Tarshish, paid the fare and went down into it to go with them to Tarshish from the presence of the LORD.  {w.c. + Qal impf. 3m.s. ~Wq to get up, arise--hn"Ay Jonah—pref. l + Qal infin.const. xr;B' purpose; first means to pass or go through, to flee or hurry away, used mostly of flight from an enemy--vyvir>T; + directional h toward Tarshish—prep. !mi + insep.prep. l + c.p.n.const. hn<P' away from the presence—hwhy YHWH—w.c. + Qal impf. 3m.s. dr;y" to go down, descend, to decline, used of altitude change--Apy" Joppa—w.c. + Qal impf. 3m.s. ac'm' to find—f.s.n. hY"nIa\ ‘aniyyah, a ship—Qal act.part.f.s. aAB going-- vyvir>T; Tarshish—w.c. + Qal impf. 3m.s. !t;n" to give, in context to pay—m.s.n.const. + 3 f.s. suff. rk'f' lit wages of her; the basic idea of the word is to engage a person in return for pay; here, engaging the boat by paying the fare—w.c. + Qal impf. 3m.s. dr;y" and he went down, descended—insep.prep. B + 3 f.s.suff. in her, into the ship—pref. l + Qal infin. const. aAB to go, purpose—prep. ~[I + 3m.p.suff--vyvir>T; + directional h—prep. !mi + insep.prep. l + c.p.n.const. hn<P' from the faces, away from the presence of—hwhy} 

Exposition vs. 3

1. While one would naturally expect a prophet of God to comply with God’s directive will, Jonah chooses to disregard God’s command, abandon his niche as a prophet in Israel, quit the ministry, and get as far away from God as possible.

2. One would hardly believe that this would be the response of a positive believer, let alone an established prophet of God.

3. On a positive note, Jonah does comply with the initial imperative to arise, which meant to stop what he was doing and make preparations for travel.

4. By repeating the first verb ~Wq (qum—arise), the narrator frames the account in such a way that the reader expects that Jonah was intending to obey God. 

5. However, his preparations for travel did not include a journey to Nineveh; his preparations for travel would manifest that he had chosen a completely different destination.

6. Jonah did not arise to go to Nineveh, he arose to flee to Tarshish. 

7. Jonah’s purpose in preparing for his journey is seen in the infinitive construct of the verb xr;B' (barach—flee, run away), which is normally used to express the idea of flight from an enemy.

8. At that point, Jonah sees God as his enemy, although the author does not provide us any information about the mental attitude of the prophet at this point; he delays this revelation until later in the book so as to produce a greater effect.  Jon. 4:2–3.

9. This introduces an important principle: when one chooses to disregard major directives in the plan of God, he not only becomes at odds with God, he will often view God has his enemy.

10. However, most believers will not acknowledge the reality that they are at odds with God; therefore, many seek to divert the blame to someone else for their spiritual nosedive, under operation patsy.

11. The city of Tarshish derives its name from a precious stone of uncertain identity.  Eze.10:9

12. It was recognized as a sea port, since it is often mentioned in the Old Testament as being associated with ships.  IKings. 10:22; 22:48; Ps. 48:7; Isa. 2:16; Ezek. 27:25

13. It has been suggested that Tartessus of modern Spain is probably identical with the Tarshish mentioned in the Jonah.

14. This was an ancient region and town of the Guadalquivir River valley in southwestern Spain, which prospered from trade with the Phoenicians and Carthaginians, but was probably destroyed by the latter about 500 B.C. 


[image: image2.emf]
15. Tarshish was known for its sea-faring merchants and large sea-going vessels, minerals, and extreme wealth of precious metals such as silver and gold.  1Kings.10:22;  Isa. 60:9; Jer. 10:9; Ezek. 27:12

16. Tarshish was also about as far away as one could get from Nineveh, essentially lying at the end of the known world, some 2500 miles west of Israel.

17. While a good number of interpreters have suggested the Jonah fled to Tarshish out of fear of the Assyrians, this verse makes it plain that he did not flee the Assyrians (or due to fear of them), he fled the presence of the Lord.
18. In fact, that phrase is used twice in verse 3 to emphasize this point.

19. This phrase indicates that Jonah was cognizant of what he was doing; he was rejecting the revealed will of God and seeking to put as much distance between God and himself as he possibly could.

20. Perhaps Jonah surmised that if he abandoned his ministry and removed himself geographically from God’s will that God would simply be forced to give this mission to someone else.

21. It is not reasonable to assume that Jonah actually thought it was possible to flee from God, since he would have been aware of the reality of God’s omnipresence.  Gen. 26:3, 48:21; Deut. 31:8; Josh. 3:7; Ps. 139:1-10

22. His activity is simply a manifestation of a believer that has succumbed to his sin nature, and is allowing the STA to dictate to his soul.

23. It does not mean that he has lost his doctrinal or theological grid; it does mean that his fear has placed him under the control of the sin nature, and that he has become irrational in his responses.

24. Jonah is not manifesting some fear of the Assyrians that kept him from fulfilling his commission, nor is he manifesting a lack of faith in God’s ability to protect him.

25. What we find out in chapter 4 is that Jonah had complete faith in God; his fear was his recognition that his mission would ultimately succeed.

26. Jonah hated the Assyrians and desired their destruction; he recognized that if God was sending him on this mission, then there was a reason.

27. That reason, he correctly deduced, was that the Assyrians would respond to the oracle of judgment he was going to pronounce on them.

28. Thus, God would be forced to spare them if they repented, since His nature is such that He is a gracious and compassionate God, slow to anger and abundant in lovingkindness.
29. Therefore, in order to forestall an outcome that he did not desire, Jonah implements his plan to get as far away from Nineveh as possible.

30. His irrational behavior is based on his hatred of the Assyrians; in this case, he did not believe that grace should apply to these cruel and despicable Ninevites.

31. Each believer should recognize that God administrates His plan based on principles of grace and positive volition; He does not administrate His plan according to human standards of righteousness and justice.

32. Thus, Jonah has convinced himself that grace and mercy should not apply in this case.

33. Some have conjectured that Jonah was fleeing to Tarshish because of the extreme wealth that came from that part of the world; if this is so, then Jonah is trading his commission as a prophet for a shot at some temporal prosperity and the good life.

34. His ability to make sound decisions based on the truth has now been compromised to the point that he attempts the impossible—fleeing from the presence of YHWH.
35. The repetition that is contained in verse 3 makes it very clear that it was Jonah’s intention to flee to Tarshish away from the presence of the Lord.

a. His destination is mentioned 3 times.

b. His intention to flee from God is mentioned twice.

36. It is likely that Jonah figured that if he left his niche, and refused to comply with God’s directive for some time, then God would remove His call for Jonah to go to Nineveh.

37. In order to accomplish this, Jonah went down to Joppa (modern Jaffa, an annex of Tel Aviv), which was a Phoenician port city on the Mediterranean coast.  

38. When the verb dr;y" (yaradh—go down, descend) is used, as it is twice in this verse, it does not refer to direction (up=north, down=south) but to a change in elevation, moving from a higher point to a lower point.

39. Thus, Jonah left the higher ground of Jerusalem, and traveled to a port that was located at sea level.

40. Since Joppa was known to be a major port, located south of Tyre, Jonah was readily able to find a ship that was sailing to his chosen destination.

41. As would be expected, he paid the fare for his voyage, and boarded the ship; thus, he intended to accompany all those that were sailing to the same destination.
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42. The verb dr;y" (yaradh—go down, descend) is used a second time to indicate that Jonah did not remain on the deck of the ship; rather, he immediately sought out a place in the hold in order to relax.

43. It is likely that he thought his plans were going according to schedule; there is no evidence at this point that suggested that God was going to do anything about his disobedience.

44. Although the verb refers to a physical change of elevation, there is a spiritual sense in which Jonah was descending at this time as well.

45. What is spiritually true of the wayward prophet becomes true of all believers that pursue a lifestyle in disregard of God’s directive will; they begin a spiritual downward spiral that, if not checked, will ultimately result in great loss.

46. When one rejects the known will of God and substitutes his own ideas, plans, agendas, etc. he is playing a dangerous game that will affect his view of life, his understanding of the truth, and, if perpetuated, his Ph2 and Ph3 niche in an adverse way.

47. While it may seem as if Jonah has nothing to worry about at this point, and that his disobedience has escaped the judgment of God, as we will see, it is merely the lull before the storm!

48. Having abandoned the geographic and operational will of God, Jonah now must rely on the pagan sailors to get him away from the presence of YHWH.

49. That all too often becomes of the lot of the believer that rejects the directive will of God; he ends up associating with and relying upon unbelievers and reversionists in order to accomplish his self-chosen agenda.

1:4 But the LORD hurled a great wind on the sea and there was a great storm on the sea so that (as a result) the ship was about to break up.  {waw “now, but”—YHWH—Hiphil pf. 3 m.s. lWj to hurl or throw, not used in Qal, so likely not causative—f.s.n. x;Wr breath, wind, spirit—f.s.adj. lAdG" great=strong or intense—prep. la, to toward—d.a. + m.s.n. ~y" the sea, the Mediterranean—w.c. + Qal impf. 3 m.s. hy"h' and it became, “there was”—m.s.n. r[;s; a storm, windstorm, whirlwind, tempest—m.s.adj. lAdG" great=violent--insep. prep. B + m.s.n. ~y" on the sea—waw + d.a. + f.s.n. hY"nIa\ and the ship—Piel pf. 3 f.s. bv;x' in Piel stem, means to think about, consider, calculate…here the ship is personified as considering breaking apart—prep. l + Niphal infin.const. rb;v' to break, passively, to be broken up, or broken apart}

Exposition vs. 4

1. Although Jonah thought that abandoning his Ph2 niche and removing himself from the geographic will of God would eliminate his fear of Assyrian conversion, he will shortly find that such is not the case.

2. While many believers throughout history have mistakenly thought that they could get away from the Lord and escape the consequences of His actions by changing their location, this book teaches that that is not possible.

3. It would not appear that much time elapsed between the time Jonah received his commission and the time he boarded the ship; nevertheless, there does not appear to have been anything that suggested to Jonah that his plan was not meeting with success.

4. That will all change very shortly; seriously, what can go wrong on a ship in the middle of an ocean?

5. The beginning of verse 4 uses slightly different Hebrew word order to emphasize that YHWH is the agent that sent the great wind.

6. In verse 3 we saw the phrase but Jonah, in verse 4, we see the phrase but YHWH;  the first verse has to do with Jonah’s reaction to the will of God, and his determination to abandon the ministry and flee Israel.

7. The latter verse has to do with God’s reaction to a believer out of fellowship; Jonah has taken his measures to fulfill his plan, now God takes His measures to fulfill His plan.

8. The verb lWj (tul—hurled) is used only 14 times, and means to grasp something with the hand and throw or cast it.

9. The hand of God refers to His omnipotence, by which He exercises His power over all things; in this case, the winds of nature are seen to be under His direct control.

10. While the verb is found in the Hiphil stem, which is normally the causative stem, it is not found in the Qal, suggesting that it is active and not causative.

11. This is not the result of some subtle changes in nature that might be associated with a weather front or changes in pressure.

12. Instead, this term indicates the sudden onset of a wind of tremendous force, which took the occupants of the ship by complete surprise.  ISam. 18:11

13. The result of the onset of this very powerful wind was the formation of an extremely powerful storm of hurricane proportions.

14. It is of interest to note that hurricanes have not often occurred in the Mediterranean Sea over the past century (1947,69,82,83,95); further, there is no reason to believe that they were any more likely during the time of Jonah.

15. When this storm is described by the adjective lAdG" (gadhol—great) it is to impress the reader that this was no ordinary storm, with which the crew would have been familiar and would likely have endured previously.

16. This storm was of such magnitude that even the most seasoned, veteran sailors would be reduced to abject fear before it.

17. This storm may have been very similar to the Euraquilo that Paul encountered on his way to 
Rome, since the reaction of the crew in both cases is quite similar.  Acts 27:13-20

18. The final portion of verse 4 is introduced by a waw, which has the force of a result clause, and may be translated as such.

19. The verb that is translated by the New American Standard as about to, is actually the Hebrew bv;x' (chashabh), which in the Qal stem means to consider or think about something.

20. Jonah is personifying the ship as recognizing that the conditions are dire and that it may very well not survive this storm.

21. The final verb rb;v' (shabhar) means to be broken up, or when used of a ship, to be wrecked.

22. From God’s response to Jonah’s disobedience, we can see that He is in complete control of the weather, which He may employ for the purpose of blessing or for the purpose of discipline.

a. For judgment.  Ex. 9:18-26; 10:13-19; IIChron. 7:13-14; Jon. 1:4

b. For blessing.  Num.11:31; Acts 14:17

23. Again, one should understand that Jonah is not a negative believer who did not understand the doctrine; he is a positive believer who intentionally rejected the revealed will of God for his life.

24. However, God is ready and able to intercede on behalf of the positive believer with Divine discipline when that believer falls prey to his own sin nature.  Prov. 3:12; Heb. 12:5-11; Rev. 3:19-22 

25. While God deals with a believer by blessing his obedience, or by regulating his rebellion, the believer can save a lot of spiritual wear and tear by rigorous self-examination.

1:5 Then the sailors became afraid and every man cried to his god, and they threw the cargo which was in the ship into the sea to lighten it for them. But Jonah had gone below into the hold of the ship, had lain down and had fallen sound asleep.  {w.c. + Qal impf. 3m.p. arey" to be or become afraid—d.a. + m.p.n. xL'm; sailor, mariner—w.c. + Qal impf. 3 m.p. q[;z" a cry for help in time of distress, emphasizes the fear and alarm the sailors felt—m.s.n. vyai a man, each man—prep. la, + m.p.n.const. + 3 m.s.suff. ~yhil{a/ --w.c. + Hipil impf. 3 m.p. lWj 4X, only in  Jonah, to hurl, to cast overboard—s.d.o. tae—d.a. + m.p.n. yliK. vessels, utensils—

rel.part. rv,a] which—insep.prep. B + d.a. + f.s.n. hY"nIa\ which were in the ship, included cargo—prep. la, + d.a. + m.s.n. ~y" to the sea—pref. l + Hiphil infin.const. ll;q' to be light, to cause the ship to be lighter, purpose infin.—prep. !mi + prep. l[; + 3 m.p.suff. from upon them=the sailors—waw + Jonah—Qal pf. 3 m.s. dr;y" had descended, gone down—prep. la, + f.dual.n. const. hk'rey> lit. flanks or sides, may refer to the lower cargo hold, or the stern—d.a. + f.s.n. hn"ypis. 1X, a ship—w.c. + Qal impf. 3 m.s. bk;v to lie down—w.c. + Niphal impf. 3 m.s. ~d;r' to be asleep, to be unconscious}

Exposition vs. 5

1. On the surface, it would appear that all the circumstances were working in Jonah’s favor since he arrived at Joppa in time to catch the ship sailing for the remote port of Tarshish.

2. However, this is a good example of the fact that the believer cannot always use his circumstances as a completely reliable method for determining whether or not God is blessing him.

3. Solomon has made it quite clear that there is enough ambiguity in life so that believers cannot always figure out God’s view, or determine His will simply based on circumstances.  Eccles. 8:10-14

4. Along that same line, the Bible makes it clear that very righteous believers did not always experience circumstances that were commensurate with their standing in the plan of God.  Heb. 11:35-39

5. Therefore, the adjusted believer must walk by faith and not become too reliant on his circumstances as a guide to determining the level of God’s blessing or judgment.

6. It is interesting to note that the Hebrew term xL'm; (mallach—sailor, seaman) is derived from the verb that means to season with salt; thus, the reason that sailors are often still referred to as salts, or old salts.

7. The sudden onset of the violent storm was of such magnitude that even the most seasoned, veteran sailors were reduced to abject fear before it.

8. These were not men that were novices; these were professional sailors that would have likely weathered their share of storms in the past.

9. However, this situation was one that they immediately evaluated, determining that they were suddenly in a life or death situation.

10. The beginning of verse 5 deals with the sailors collectively; the entire crew of seasoned veterans was reduced to abject fear for their lives.

11. It is most likely that the crew was largely comprised of Phoenician sailors, although other nationalities may have been part of the crew.

12. While Phoenicia was a center of Baal worship at that time, the text is clear that there were mixed religious convictions among the crew.

13. The striking thing is that the crew immediately recognized that the storm was a religious matter and not simply the type of storm that they had seen previously.

14. Of course, many people turn to religion when they are confronted with the reality of their own mortality; therefore, this turn of events should not be considered unusual.

15. The next portion of verse 5 changes to a singular subject, which is a rhetorical device used to emphasize that each one of the sailors individually cried out.

16. The Hebrew verb q[;z" (za’aq—cry out) basically means to cry for help in time of distress; in the Qal stem, the word is used almost exclusively in reference to a cry from a disturbed heart, in need of some kind of help.

17. Translators are not uniformly agreed as to how the term ~yhil{a/ (elohiym) is to be understood; some see it as a singular, while others view it as a plural.

18. If it is to be understood in a singular sense, it means that each man prayed to his own tutelary (being a guardian or having charge of protecting someone) deity; if it is taken as a plural, it means that each man cried out to any number of gods for deliverance.

19. As members of a polytheistic culture, each sailor might appeal to several gods; however, individuals could also look to a particular god for help in times of severe distress.

20. In either case, the crew determined that the prayers were not being effective, so they decided to take action on their own in order to deliver themselves, if possible.

21. They take the only action that they think will allow them to survive this storm; however, it will be seen that their action not only did not work, it turned out to be unnecessary.

22. The goal of ridding the ship of any unnecessary weight was in order to lighten the vessel so that it would ride higher in the water, and lessen the chance of the ship being swamped.

23. The plural term translated cargo is the Hebrew  ~yliKe (keliym), which is variously translated as articles, vessels, cargo, baggage, instrument, etc. 

24. As a general term, it is used here to describe the sailors throwing overboard whatever they could; the word cargo should be taken generally to include the ship's payload and anything else with which the crew thought they could dispense.

25. Although it should be evident that the crew recognized that the payload had to be delivered to its intended destination if they were to be paid, they surely recognized that dead men do not receive paychecks either.

26. The prepositional phrase, ~h,_yle[]me( (from upon them) indicates their understanding that the ship had a certain amount of necessary weight due to the people that were on it; while that weight could not be eliminated, much other weight could be.

27. The latter portion of verse 5 is introduced with a disjunctive waw, which serves to introduce a parenthetical description of what Jonah had done prior to the onset of the storm.

28. The same verb is used that had been used previously to describe Jonah’s descent, which is not only a descent from higher places to lower places, it involves a spiritual descent as well.

29. While there is some debate as to whether the term hk'r>y: (yarkhah) refers to the ship's hold below deck, or to the stern in the back of the ship, it seems that the use of the preposition la, (‘el—to, into), and the verb used, would indicate the former.

30. Having gone below, Jonah lies down, and falls into a deep sleep; the Hebrew verb ~d;r' (radham) means to fall into a very deep, sound sleep; the cognate noun hm'Der.T; (tardemah) is used of the sleep of Adam during the formation of the woman.  Gen. 2:21

31. The family of words is used only 14 times, and many of those usages refer to a deep sleep that is the result of divine intervention.  

32. The other times, the deep sleep appears to be the result of laziness or exhaustion, which would appear to be the case here.  Jud. 4:21; Prov. 10:5

33. Since we are not told specifically why Jonah was sleeping so soundly, it seems wise to recognize that it is a detail Jonah would have known, but which does not have a major bearing on the story.

34. The fact that the sound sleep does convey is the complete insensitivity of Jonah at this point in his life; he is insensitive to the danger that he is in, and to the danger that he has brought on the innocent passengers and crew of this ship.

35. His physical sleep in the hold of the ship mirrors his spiritual sleep, which is a figure used in the New Testament to describe the believer under the domination of his sin nature.  Eph. 5:14

36. It is also used of those that are insensitive to the prophetic word and are oblivious to what is happening around them.  IThess. 5:4-10

1:6 So the captain approached him and said, "How is it that you are sleeping? Get up, call on your god. Perhaps your god will be concerned about us so that we will not perish."  {w.c. + Qal impf. 3 m.s. br;q' to draw near, to approach—prep. la, + 3 m.s.suff.—m.s.n.const. br; great, captain, chief—d.a. + m.s.n. lbexo a sailor, the great sailor=the captain; note that this term is derived from rope and has the sense of rope handlers—w.c. + Qal impf. 3 m.s. rm;a'—insep.prep. l + 3 m.s.suff.—interrog.pron. hm' what?—insep.prep. l + 3 m.s.suff. what is it with you?—Niphal part.m.s. ~d;r' being asleep—Qal imperv.m.s. ~Wq arise, get up—Qal imperv. m.s. ar'q' to call out, to cry out—prep. la, to—m.p.n.const. + 2 m.s.suff. ~yhil{a/ your god—adv. yl;Wa perhaps, suppose—Hithpael impf. 3 m.s. tv;[' to think about, to consider, only used here—d.a. + m.p.n. ~yhil{a/ good example of d.a. not being definite, should be rendered that god, or your god—insep.prep. l + 2 m.p. suff.—waw + neg. al{ and not—Qal impf. 1 p. db;a' perish, be destroyed}

Exposition vs. 6

1. Following the parenthetical section at the end of verse 5, which explained what Jonah had done prior to the onset of the storm, we now return to the present scene.

2. Conditions have been deteriorating for some time and all apparent resources (spiritual and physical) have been exhausted.

3. Nevertheless, the storm is not abating and the ship is being buffeted to the point that no one expects that this can continue much longer.

4. Facing imminent death, the captain of the ship was no doubt making his way around the ship in order to determine whether or not there was anything else to be done.

5. It was at this time he found Jonah sound asleep below the deck, which obviously shocked him and possibly enraged him.

6. His immediate question ^åL.-hm; (mah leka--what to you) is often used to express a simple question.  Gen. 21:17; Josh. 15:18

7. In more pointed contexts, it can have the nuance of what right do you have, or what is the matter with you?  Ps. 50:16; Isa. 22:1

8. Therefore, the captain is either surprised that Jonah is able to sleep so soundly through the storm, or indignant that Jonah would be sleeping in a life-threatening situation when he should be praying.

9. While some translations have translated the Niphal participle of ~d;r' (radham—sleeping) as if it were a vocative (sleeper!), it should be translated verbally to express the fact that Jonah had been  sleeping in an uninterrupted fashion to this point.

10. While we cannot detect tone from the biblical text, there can be little doubt that the captain was not pleased when he found Jonah and his tone would have reflected his fear, distress, and pressure, dismay, and perhaps indignation.

11. In an ironic twist of fate (God’s sense of humor) the pagan sea captain gives Jonah the exact two commands that God had given him while he was in Israel.

a. The first is the imperative of ~Wq (qum—arise).

b. The second is the imperative of ar'q' (qara’—call, call out).

12. Since the crew had apparently recognized that there was some religious element to the predicament in which they found themselves, the captain commands Jonah to do as they had been doing, and call on his god for deliverance.

13. There is no indication that the captain perceived Jonah’s god to be any greater than the other gods on which the crew had been calling.

14. It was more pragmatism than anything else; if enough people called on enough gods, the possibility that one of them might be heard was increased.

15. While Jonah was unwilling to apply God’s directive will of calling out to save the Assyrians from destruction, he must prepare himself to cry out to God for grace in order to prevent his own destruction.

16. Although it should be viewed as a significant rebuke for this pagan sailor to have to command Jonah to pray, it should be evident that Jonah was not interested in praying to his God at that time.

17. In fact, there is no evidence that Jonah ever offers any prayer to God about the situation that had befallen the ship.

18. The captain was a polytheist, believing in many gods and goddesses; this was the norm among the Phoenicians, who worshipped gods for individual protection, family gods, and gods that were seen as guardians and benefactors for an entire nation.

19. Nevertheless, his gods, and the gods of his crew, have proven either to not care about those who worshipped them, or were impotent to deliver those calling on them.

20. In either case, the captain’s reasoning is introduced by the particle yl;Wa (‘ulay—perhaps, suppose), which expresses his hope that Jonah’s god may be able to deliver them from this predicament.

21. It is not because he has any more confidence in Jonah or his god, it is simply the action of a man that is down to his last vestige of hope and is in mortal fear for his life.

22. This lack of confidence is typical of those that do not embrace the truth, which provides confidence and stability during the pressures and tests in life.  ITim. 3:13; Heb. 4:16

23. Although some have seen the use of the definite article with the second use of ~yhil{a/ (elohiym—god) in this passage as having spiritual significance, the fact is that it is merely a definite article that is used when the person or article has just been mentioned.

24. The captain does not say the God because he has any knowledge of Jonah or the God of Israel (in fact, at this point, he does not know anything about Jonah), he simply means the god in view, i.e. your god.
25. In that regard, the definite article has the force of and could be translated as a pronoun, as is seen in other passages.  Gen. 24:65 “her veil”
26. The verb translated by the New American Standard as be concerned is the Hebrew tv;[' (ashath), which is used only here and means to take notice of, to give thought to, or to call to mind.

27. In that regard, the captain hopes for some favorable attention from a god who might act on behalf of his endangered crewmen. 

28. The captain recognized that his life was in danger, and he expected to die unless his gods or someone else’s gods intervened; he was not particularly selective at this point, and didn’t care which god intervened on behalf of the ship and its passengers.
29. While it may seem that the captain is interested in Jonah’s god, he is not; to read anything into this passage other than mere self-preservation is more than the text actually indicates.
30. The first three verses of chapter 1 demonstrate the lack of compassion of Jonah for the Ninevites, the next 3 verses serve to reinforce the self-centered nature of Jonah at this point.
31. Since Jonah is fleeing from God’s presence, it implies, by contrast, that God is compassionate, a fact that will be reinforced throughout this book.
32. We will see that God is compassionate to those on the ship, compassionate toward Jonah, and finally toward the Ninevites.
1:7 Each man said to his mate, "Come, let us cast lots so we may learn on whose account this calamity has struck us." So they cast lots and the lot fell on Jonah.  {w.c. + Qal impf. 3 m.s. rm;a' and said—m.s.n. vya a man, each man—prep. la, + m.s.n.const. + 3 m.s.suff. [;re companion, associate, friend—Qal imperv.m.p. %l;h' walk, let’s go, come –waw + Hiphil imperf. 1 p. cohortative lp;n" lit. let us cause to cast down, to fall—m.p.n. lr'AG a lot, a portion—waw + Qal impf. 1 p. cohortative [d;y" let us find out, or figure out--insep.prep. B + rel.pron. v + interrog.pron. ymi lit. on which one who=on whose account –d.a. + f.s.n. h['r' the evil, distress, misfortune—d.a. + f.s.adj. hz< the this—insep.prep. l + 1 p.suff.—w.c. + Hiphil impf. 3 m.p. lp;n" and they threw down or cast—m.p.n. lr'AG a lot, a portion—w.c. + Qal impf. 3 m.s. lp;n"—d.a. + m.s.n. lr'AG the lot—prep. l[; upon-- hn"Ay Jonah}

1:8 Then they said to him, "Tell us, now! On whose account has this calamity struck us? What is your occupation? And where do you come from? What is your country? From what people are you?"  {w.c. + Qal impf. 3 m.p. rm;a' then, sequence of events—prep. la, + 3 m.s.suff.—Hiphil imperv.m.s. dg;n' + h which appears to be added for either emphasis or politeness; to be prominent or obvious, to cause to make known, “tell us”—part. an" particle of urgency, usually translated “please”—insep.prep. B + rel.part. rv,a] in which, by which, because—insep.prep. l + interrog.pron. ymi to or for who; “on whose account”—d.a. + f.s.n. h['r' the evil, distress—d.a. + f.s.adj. hz<the this—insep.prep. l + 1 p.suff.—interrog.pron. hm' what—f.s.n.const. + 2 m.s.suff. hk'al'm. mission, business, occupation—waw + prep. !mi + adv. !yIa; lit. from whence, always used with min—Qal impf. 2 m.s. aAB are you coming—interrog.pron. hm'what?—f.s.n.const. + 2 m.s. #r,a, your land, your country—waw + interrog.part. yae where, which—prep. !mi + m.s.adj. hz< this, such—m.s.n. ~[; people, race—supply are—pron. 2 m.s. hT'a; you}
Exposition vs. 7-8

1. While the initial response of the crew was desperation, which likely resulted in their sudden expression of religious zeal, they now come to the conclusion that someone onboard the ship may be the cause of their danger.

2. This is a recognition of the reality that people can be cursed by association, just as people can be blessed by association with positive volition.  Josh. 7:1ff; Rom. 1:12

3. The captain apparently did not make any attempt to find out what Jonah’s situation was; rather, he merely chided him for sleeping soundly while the situation around him was so rapidly deteriorating.

4. As with any new endeavor, it is very likely that one person instigated the idea that they should cast lots, and the crew all quickly joined in with the plan.

5. There is a metamorphosis that begins with the fact that the crew is referred to as a vague them (Jon. 1:3), then they are referred to as salts (Jon. 1:5), then as rope handlers (Jon. 1:6), and now finally as men.

6. This is designed to portray the reality that as Jonah was engaged in his self-centered flight from God, he did not really consider any potential impact of his actions on the human beings that were around him.

7. He certainly did not care one bit for the Ninevites, and likely had little, if any, regard for the sailors on the ship either.

8. Jonah is very consistent in his willingness to let both Nineveh and these pagan sailors die in ignorance of the true God; he does not give any information until forced to do so, all the while watching things breaking up all around him, as he involves innocent people into his rebellion.

9. This is characteristic of the believer that pursues his STA agenda to the detriment of those that may be unfortunate enough to be in his periphery.

10. The initial imperative of %l;h' (halak—walk) in this context is roughly equivalent to our imperative come now!; HALOT indicates that this verb is used to make concrete the actions of the verbs that follow.

11. The two verbs that follow are both imperfects, which are both cohortative in both form and meaning; the cohortative being a third person command.

12. The determination among the crew was to cast lots in order to determine who the culprit was that had brought such misfortune upon them.

13. By this time, from their superstitious perspective, some god or gods are angry with someone onboard the ship, and they are all in jeopardy because of what this person has done.

14. The fact that the crew was willing to resort to this demonstrated their belief in a divine causality behind the potentially deadly storm.

15. The casting of lots (cleromancy) was a common method of seeking to determine the will of the gods in the ancient East; it involves an outcome that is generally considered as random, such as the rolling of dice, but is believed to reveal the will of God or gods.

16. While the casting of lots was often employed by pagans to ascertain the will of their gods, there is a legitimate sense in which God allowed the use of this method on certain occasions. Josh. 7:14, 14:2; ISam. 14:40-42

17. The Urim and the Thummim cannot be identified with complete certainty; however, they were a divinely-given means by which God imparted, through the high priest, direction and counsel to Israel when these were needed. 

18. Although the method by which this was done is still guesswork, some have suggested that one stone provided an affirmative or favorable answer, the other stone a negative or unfavorable answer.

19. In any case, it should be evident that the true God could respond to His people by whatever means He chose to use, while the pagan gods could not respond to a lot in reality.  Prov. 16:33, 18:18

20. It should be noted that this was apparently confined to the Age of Israel as a means of divine guidance; when the apostles attempted to cast lots in the book of Acts, it was met with failure.  Acts 1:26

21. Further, there are no other New Testament passages that suggest that such practice is necessary for those that have the illuminating ministry of the Holy Spirit.  Jn. 16:13-15; ICor. 2:12

22. In some cultures the procedure for casting lots is to draw straws, so that the person who receives the short straw is chosen; in other situations a colored stone or a designated playing card might be picked at random.

23. The Phoenician sailors had prayed to their gods, who had apparently ignored their prayers; now, they decide to cast lots in the hope that one of their gods might reveal the identity of the person with whom he was angry.

24. Although the Phoenician gods were powerless to reveal the truth, the providence of God made certain that Jonah was taken by lot as the guilty party.

25. In the initial stage, it does not appear that the sailors recognized that Jonah was the guilty party that had brought this calamity upon them; rather, the nature of their questions in verse 8 would tend to suggest that they viewed him as the one the gods had chosen to reveal the cause for their trouble.

26. This is typical of those that do not operate according to the Divine viewpoint; they may engage in some religious activity for some particular purpose, and then have no confidence that the activity was successful.

27. Although it is evident that God provided a perfect lot, this does not address the question as to who is the cause of their problem; however, it certainly does point them in the right direction.

28. They ask Jonah a series of five rapid-fire questions that are designed to unravel the mystery of their sudden reversal of fortune.

29. They are not certain who Jonah is, but their immediate belief that he can explain the basis for their situation causes them to treat him with some initial respect; this is seen in the use of the particle an" (na’), which is often used to express respect and/or urgency.

30. Although the Hebrew is a little wordy in the first question, the essence of what they ask is Given what is happening, on whose account is this happening to us?
31. It would appear from the text that they ask the questions so quickly that all five are asked before Jonah can begin to respond.

32. The second question they ask Jonah relates to his line of work; they were seeking to find out if he was involved with any type of operation that might explain the present crisis.

33. If he responded with some occupation that had something to do with the gods (prophet, priest, etc.), this might very well explain the potentially deadly storm.

34. The third question deals with his point of departure; the crew wants to know where he began his journey, in the hopes that this might shed some light on the current events.

35. There was apparently nothing in the way that Jonah spoke or in the way he was dressed that gave these sailors any clue as to his nationality, his occupation, or his reason for being on the ship.

36. It is not inconceivable that Jonah was intentionally attempting to disguise himself so that he would not be recognized by his countrymen and then have to deal with the uncomfortable questions about his plans.

37. The irony with the doctrine of separation is that the believer that is seeking to avoid God’s will and plan for their lives often separate from anyone that might remind them of their failed relationship.

38. One warning sign in the Christian way of life that a believer is beginning to head in the wrong direction is withdrawing himself from other positive volition, either by making excuses, failing to attend Bible class, or simply avoiding positive believers.

39. The last two questions deal with Jonah’s nationality and his ethnic heritage, both of which would have religious significance.

40. It was not unusual for various nations and races to have specific gods they worshipped; therefore, this might provide more of a clue as to which god was angry with them.  IKings 11:7

41. Nothing is said about why the sailors might think that this is an issue; however, they may have harbored some prejudice against particular nationalities or ethnicities.

42. As we will see, Jonah answers their rapid-fire questions in the next verse, beginning with the questions about his ethnicity.

1:9 He said to them, "I am a Hebrew, and I fear the LORD God of heaven who made the sea and the dry land."  {w.c. + Qal impf. 3 m.s. rm;a' and he said—prep. la, + 3 m.p.suff.—prop.noun yrIb.[I a Hebrew—indep.pron. 1s. ykinOa' I am—waw + s.d.o. tae dir.obj. set forward for emphasis—prop.name hwhy YHWH—m.p.n.const. ~yhil{a/ god of—d.a. + m.p.n. ~yIm;v' the heavens—pron. 1s. ynIa] I—m.s.adj. arey" I am a fearer—rel.part. rv,a] who—Qal pf. 3 m.s. hf'[' made, manufactured—s.d.o. tae + d.a. + m.s.n. ~y" the sea—waw + s.d.o. tae + d.a. + f.s.n. hv'B'y: the dry land, or dry ground}

1:10 Then the men became extremely frightened and they said to him, "How could you do this?" For the men knew that he was fleeing from the presence of the LORD, because he had told them.  {w.c. + Qal impf. 3 m.p. arey" and they feared, were afraid—d.a. + m.p.n. vyai the men previously mentioned, the sailors—f.s.n. ha'r>yI a fearing, a fear—f.s.adj. lAdG" a great fear, extreme fear—w.c. + Qal impf. 3 m.p. rm;a' and they said—prep. la, + 3 m.s.suff.—interrog.pron. hm' what—f.s.adj. hz< what is this—Qal pf. 2 m.s. hf'[' you have done?—conj. YKi for, because—Qal pf. 3 m.p. [d;y" they knew, recognized, understood—d.a. + m.p.n. vyai the men, the sailors—conj. YKi introduces the content of their knowledge—prep. !mi + insep.prep. l + m.p.n.const. hn<P' from before the faces, from the presence—hwhy YHWH—pron. 3 m.s. aWh he, emphatic, he himself—Qal act. part.m.s. xr;B' to pass through, to flee, to hurry away, normally from an enemy—conj. YKi for, because—Hiphil pf. 3 m.s. dg;n' he had caused to make plain, know—insep.prep. l + 3 m.p.suff.}

Exposition vs. 9-10

1. Up until this time, Jonah has succeeded in keeping his disobedient flight a private matter between himself and God; now, his rebellion will be publicly exposed.

2. Jonah begins to answer the questions that have been fired at him by the frightened crew, beginning with his ethnic origin.

3. While some have viewed this as manifesting the fact that he had come to his spiritual senses, as we will see, such is not the case.

4. The fact that Jonah is honest and forthcoming with the crew does not mean anything in terms of being back in fellowship; any believer can be out of fellowship and still choose to answer a question honestly.

5. As we will see, Jonah is merely going to assert his theological orthodoxy, all the while still rejecting the will of God for his life.

6. Jonah just serves as another example of a maladjusted believer talking a good fight, while continuing to pursue a course of action that is at odds with God’s revealed will.

7. What should be evident in verse 9, but is not made plain until verse 10, is that this short recorded response was not all that he told the crew during his interrogation.

8. When Jonah identifies himself as a Hebrew, it is simply because that is the normal way in which foreigners referred to the Jews.  Gen. 39:14, 41:12; ISam. 4:6,9, 14:11

9. It should have been no surprise to the sailors that Jonah was a Hebrew since they had taken him on board at Joppa, which was a Hebrew port.

10. His next response really focuses on the fact that Jonah was proud of his theological orthodoxy and likely believed that he was far greater spiritually than those that were with him.

11. The Hebrew word order is unusual since the verb normally appears first; however, here the direct object the LORD, the God of heaven precedes the verb. 

12. Jonah emphasizes the object of his worship, which is designed to point out the contrast with the Phoenician sailors, who worship numerous gods. 

13. Jonah took great pride in his theological orthodoxy, no doubt feeling smugly superior to these pagans, who did not know the true God.

14. The title the God of heaven is commonly used in many of the latter books of the Old Testament, particularly those following the exile in Babylon.  Ezra 1:2; 7:12; Neh. 1:4; Dan. 2:18-19, 37, 44; 5:21, 23). 

15. While this has led some interpreters to conclude that the Book of Jonah must also be dated to this same period, this title had been used since the time of Abraham.  Gen. 24:3,7 

16. The title itself emphasizes the sovereignty of God, Who resides far beyond the pale of earthly experience, ruling in glorious transcendence.

17. There is little doubt that Jonah uses it on this occasion since it expressed the supremacy of YHWH to the gods these polytheistic pagans worshipped.

18. Although Jonah took pride in his theological orthodoxy, it is ironic that his fear of the LORD is now limited to this profession of theological orthodoxy.

19. The fact is that his overt actions manifested that at this time he did not truly fear God; in fact, he was finished with God as he saw it.

20. That likely accounts for the fact that he called himself a fearer (the Hebrew adjective arey" {yare’})is used and not some verbal form.

21. It is important to note that the Hebrew family of words that deals with fear is used at least four ways in the Old Testament.

a. It is used of the emotion of fear.  Jon. 1:5

b. It is used of respect, admiration, or awe.  Lev. 19:3, 26:2

c. It is used of fear that prompts right conduct, righteousness.  Ex. 1:17,21; Deut. 10:18-20

d. There are a few passages in which the term means to be a devotee or follower of someone.  Jon. 1:9

22. The last one is the way it is to be interpreted in the context of verse 9.

23. He goes on to describe the Lord God of heaven as the one that is responsible for the physical creation, which focuses on His divine power.

24. Again, this would be in contrast to the multitudes of local deities, which each had his area of power, authority, and jurisdiction; a god of the mountains would have little power on the seas, and vice versa.

25. Jonah claims to be a devotee of the supreme God, the universal God that created and sustains every aspect of the natural order.

26. Jonah piously stands before them offering them theological orthodoxy, all the while rejecting the revealed will of the very God he claims to serve!!

27. The sailors respond with a heightened sense of fear and trepidation, since none of them were on good terms with the God that was ostensibly endangering their ship.

28. The Hebrew text is extremely emphatic as it literally states that the sailors feared a great fear; what was once simply fear for their lives (with some possible hope of escape) has now become an overwhelming fear that has effectively lost hope.

29. If what Jonah said to them was true, they recognize that the God of Jonah cannot be avoided, and their situation is more dire than even they first thought.

30. Their response to Jonah is one of incredulity; how could Jonah be so naïve as to believe that he could escape from the sovereign God, who created the sea, by attempting to flee upon the sea?

31. After all, if the Lord sees everything from His heavenly perspective, and is sovereign over the sea and dry land, how could someone be so deluded as to think he could escape such a God?

32. The implication is that if Jonah actually believes what he claims to believe, how does he explain his rebellion and flight from a God that one cannot effectively avoid.

33. The irony and insanity of such a position should be obvious; here is a believer that is so willful and reckless that even the pagans are shocked by his behavior.

34. The pagans spent their time fearing and seeking to appease their gods; they are shocked to hear that one that claims to worship the Supreme God is apparently not concerned with pleasing Him.

35. Jonah has allowed his irrational personal preference (his hatred of the Assyrians) to impact his life to the point that he feels justified in his ungodly rebellion.

36. In a like fashion, how many believers claim to be positive to doctrine, worship the God of the Bible,  engage in practices that effectively deny their profession, and reject various portions of the doctrine that do not suit them, while deluding themselves with the opinion that they are justified?

37. The question that sailors ask could be paraphrased as how could you attempt to avoid your God and bring such calamity upon innocent people?
38. The one question that the end of verse 10 raises is the timing of Jonah’s confession to the sailors; did he tell them this when he boarded the ship, or during the recent interrogation?

39. It does not make sense that Jonah would volunteer this information when boarding the boat; if he had, there existed the possibility that he might have been denied passage.

40. Further, he was apparently traveling incognito; therefore, he would likely have kept to himself, and kept his business to himself.

41. It makes more sense to believe that he told them this key fact during the rapid-fire interrogation he received just prior to this verse.

42. Now the full reality of the situation has dawned upon the crew; Jonah is a disobedient believer that has angered his God to the point that He intends to kill Jonah.

43. The stark realization was that they were cursed by association; if God killed Jonah by sinking their vessel, they were likely going to die as well.

44. Given their pagan mindset, they conclude that Jonah’s God can be appeased, which they will attempt to do in the following verses.

1:11 So they said to him, "What should we do about this that the sea may become calm for us?"-- for the sea was becoming increasingly stormy.  {w.c. + Qal impf. 3 m.p. rm;a' and they said—prep. la, + 3 m.s.suff.—interrog.pron. hm' what?—Qal impf. 1 p. hf'[' what will we do? what should we do?—insep.prep. l + 2 f.s.suff. lit. for you…the nearest feminine antecedent is h['r' the evil, distress in verse 8; the question is what should we do regarding this evil, distress, or calamity, i.e. the storm—waw + Qal impf. 3 m.s. qt;v' to be or become quiet, construction can express purpose or result, here, result, so that as a result the sea will become quiet—d.a. + m.s.n. ~y" the sea—prep. !mi + prep. l[; + 1 m.p.suff. lit. from upon us, so the sea will stop raging against us –conj. yKi inserted comment, explanation—d.a. + m.s.n. ~y" the sea—Qal act.part.m.s. %l;h' walking—waw + Qal act.part.m.s. r[;s' and storming}

1:12 He said to them, "Pick me up and throw me into the sea. Then the sea will become calm for you, for I know that on account of me this great storm has come upon you."  {w.c. + Qal impf. 3 m.s. rm;a'—prep. la, + 3 m.p.suff—Qal imperv.m.p. + 1 s.suff. af'n" lift up, take up—waw + Hiphil imperv.m.p. + 1 s.suff. lWj to cast, to throw—prep. la, to, into—d.a + m.s.n. ~y"—waw + Qal impf. 3 m.s. qt;v' be quiet, to calm down—d.a. + m.s.n. ~y"—prep. !mi + prep. l[; + 3 m.p.suff. against you—conj. yKi causal—Qal part.m.s. [d;y" knowing, recognizing, figuring out—preon 1 s. ynIa] I—conj. yKi introduces content of his knowledge—insep.prep. B + rel.part. v + 1 s.suff. lit. on which me..on my account, on account of me—d.a. + m.s.n. r[;s;--d.a. + m.s.adj. lAdG" the great—d.a. + m.s.adj. hz< the this=this great storm—prep. l[; + 2 m.p.suff.}

Exposition vs. 11-12

1. There is little doubt that the crew is still in great fear, and very likely agitated with Jonah in light of his recent confession.

2. Although the sailors might have known what to do with Jonah had he been a criminal, who was fleeing justice, they do not have the luxury of such a circumstance.

3. Since he was guilty of being a servant of God and directly disobeying the revealed will of God, they truly had no idea of how to placate Jonah’s God, so they asked him.

4. Their idea would be that if Jonah’s god was the one that was offended, and that if Jonah was the one that had offended him, then Jonah might have some idea as to what, if anything, can be done to calm the raging storm.

5. Although the New American Standard has translated the second person feminine pronoun as to you (as though it was referencing Jonah), its antecedent is the calamity or distress from verse 8.

6. In other words, their question was what shall we do in light of this raging storm?

7. Their real concern was getting the sea to calm down, since they rightly recognized that their ship was in grave danger of breaking apart.

8. Although not mentioned until the end of the verse, during the course of their deliberations, casting of lots, and interrogation of Jonah, the storm was continuing to intensify in strength.

9. That is the force of the two participles walking and storming, which is an idiomatic way of saying that the storm was increasing.

10. When the participle of the verb %l;h' (halak—walk) is used with waw and another participle, it has the force of growing or increasing.  Ex. 19:19; IISam. 3:1; Est. 9:4

11. The use of the waw with the imperfect form of the verb qt;v' (shathaq—be or become quiet) is used to denote result, and is translated like the English infinitive.

12. It should not be surprising that a pagan group of sailors would manifest the type of thinking that was common to their religious belief system.

13. They focus on human solutions to a divine problem; they think that if they can provide some sort of sacrifice (or something), then they can placate the angry god and save their lives.

14. However, the solution does not lie with the crew (except in an indirect sense), the solution to the matter of God’s judgment lies with Jonah.

15. Jonah’s answer must have shocked the crew, as he instructs them to immediately eject him from the boat and cast him into the raging sea.

16. On the surface, pronouncing an apparent death penalty upon himself may appear to be a selfless act by a believer that has come to grips with his failure.

17. However, such is not the case for several reasons.

a. First, if Jonah is back in fellowship, why does he not merely pray to God for himself and intercede for the innocent people on the ship?

b. Seriously, according to his own theology, he knew God was gracious and compassionate; could Jonah not have expected God to deal with him in His abundant lovingkindness?  Jon. 4:2

c. Second, could he not have instructed the captain to turn the vessel around and head back to Joppa so he could disembark?

d. Third, why choose death over life and doing the will of God?

18. There is no way that Jonah is back in fellowship at this point, and he is not seeking forgiveness; he has simply determined that he would rather die than submit himself to the will of God and go to Nineveh.

19. Some have questioned the fact that if Jonah believed that this was the proper course of action that he could have simply jumped overboard.

20. However, while Jonah was a miserable believer, out of the directive will of God, running as far and fast as he could to escape his mission, he did not have it within him to kill himself.

21. Unfortunately, this becomes the plight of many believers that opt for the permissive will of God; although they are miserable, have no intention of correcting their course, and may even want to die, they often simply continue living out their pathetic existence.

22. Rather, while his advice will turn out to be the corrective for the crew, this suggestion is merely coming from a believer that feels guilty about the situation he has brought on these innocent people.

23. Jonah had mentally determined that he would do anything to avoid the mission to Nineveh; he has manifested it by his flight to Tarshish, and now manifests it by preferring to die rather than orient to the will of God.

24. As is clear here, there is a type of guilt and sorrow that comes from God and there is a type of guilt and sorrow that is human and cosmic in nature.

25. While it is true that most people feel guilty when their sin has been exposed, that does not guarantee anything in terms of future orientation to God.  IICor. 7:8-10

26. The errant believer must come to grips with the fact that God is displeased with him, experience the appropriate type of guilt, shame, and sorrow, and change his mind.

27. That change of mind should then be manifested by dealing with the sin (rebound), and the appropriate overt application of doctrine to the situation.

28. There is no evidence here that Jonah has changed his mind in any way; he is simply resigned to the fact that God is going to kill him, and he does not care!!!

29. He makes it quite clear to the crew that he was aware of the fact that all this calamity was coming upon them based on his disobedience.

30. He knew he was under Divine discipline and rather than make any effort to recover, he takes the coward’s way out.

31. As we will see in the next verse, it is quite ironic that the salty, pagan sailors had more compassion on Jonah than he had on them or the thousands of Ninevites.

1:13 However, the men rowed desperately to return to land but they could not, for the sea was becoming even stormier against them.  {w.c. + Qal impf. 3 m.p. rt;x' to row, to dig, 8X—d.a. + m.p.n. vyai the men, the crew—pref. l + Hiphil inf.const. bWv in order to return—prep. la, + f.s.n. hv'B'y: dry land—waw + neg. al{--Qal pf. 3 p. lkoy" the were not able—conj. yKi causal—d.a. + m.s.n. ~y" the sea—Qal act.part.m.s. %l;h' lit. walking—waw + Qal act.part.m.s. r[;s' whirling, blowing—prep. l[; + 3 m.p.suff.}

1:14 Then they called on the LORD and said, "We earnestly pray, O LORD, do not let us perish on account of this man's life and do not put innocent blood on us; for You, O LORD, have done as You have pleased."  {w.c. + Qal impf. 3 m.p. ar'q' to cry out, call out—prep. la, + prop.name hwhy—w.c. + Qal impf. 3 m.p. rm;a' to say—interjection aN"a' normally used before an imperative, please, alas—prop.name hwhy—neg. la; no, not—part. an" used to express urgency or intensity, “please”—Qal impf. 1 s. cohortative db;a' to perish, to be destroyed—insep.prep. B + c.s.n.const. vp,n< the soul, the life—d.a. + m.s.n. vyai—d.a. + m.s.adj. hz< this man—waw + neg. la; and not—Qal impf. 2 m.s. !t;n" to give, to impute, to charge—prep. l[; + 1 p.suff.—m.s.n. ~D' blood—m.s.adj. yqin" innocent, free from guilt—conj. yKi causal—pron. 2 m.s. hT'a; you—prop.name hwhy O YHWH—insep.prep. K + rel.part. rv,a] according to which—Qal pf. 2 m.s. #pex' to take pleasure in, to be delighted—Qal pf. 2 m.s. hf'[' you have done}
Exposition vs. 13-14

1. Although Jonah has provided the sailors the divine remedy for their predicament, they do not immediately embrace that course of action.

2. These men were seasoned veterans who knew that if they threw Jonah overboard in the midst of this type of storm that he would never survive.

3. However, what is apparently impossible from the human viewpoint is quite possible with God; Jonah will indeed finally be cast off the ship and still survive.

4. They demonstrate their initial unwillingness to listen to Jonah and follow his recommended course of action by attempting to navigate the ship back to dry land.

5. While we do not know the reasoning that prompted them to attempt to save Jonah and themselves by other means, the following may explain their thinking.

a. Maybe the sailors treated Jonah with care, being afraid that something even more horrible would befall them otherwise. 

b. Possibly, they thought that Jonah's solution was not realistic. 

c. Perhaps they figured that depositing Jonah onto dry ground would have caused the disasters to follow Jonah on the land and leave them alone on the sea. 

6. Whatever the reason, there is a negative undertone demonstrated in their effort to reach the dry ground.

7. Although there are several Hebrew terms that are used to denote the earth or ground, the feminine noun hv'B'y: (yabashah) emphasizes dry ground as opposed to any body of water.

8. There is no reason to assume that the ship was far out to sea, it may very well have been sailing within eyesight of land, which might make their attempt to get there understandable.

9. Nevertheless, this is a good example of humans rejecting the Divine Viewpoint and substituting one’s own course of action.

10. No matter how well intentioned the sailors might have been, they are now struggling against the sovereign God of the universe.

11. They expend maximum effort to get Jonah to land, hoping to get the disobedient prophet off the ship without killing him, hoping to placate Jonah’s god, and hoping to save their own lives.

12. The Hebrew is quite graphic as it uses the verb rt;x' (chathar—to dig) to describe the sailors digging into the water with their oars as hard as they could.

13. However, maximum human effort cannot succeed when it is pitted against the omnipotence of the Sovereign King of nature.

14. No doubt, you would have heard the same kind of talk on the ship that you hear today when God flexes His omnipotence and sends various natural catastrophes upon certain segments of the human race.

15. The use of the term mother nature should be an affront to any believer that accepts the veracity of the Bible.  Ps. 78:26, 107:25, 135:7; Mk. 4:39

16. As they pursued their chosen course, God demonstrates His disapproval by increasing the intensity of the storm.

17. The same idiom is used that was employed in verse 11; that is the force of the two participles walking and storming, which is an idiomatic way of saying that the storm was increasing.

18. When the participle of the verb %l;h' (halak—walk) is used with waw and another participle, it has the force of growing or increasing.  Ex. 19:19; IISam. 3:1; Est. 9:4

19. Since the crew has now exhausted every idea and effort at their disposal, they finally resort to calling on the God of Jonah in order to save themselves.

20. This does not indicate that they have come to faith, only that they have now reached the end of the rope and have no other choice, as they see it.

21. They are faced with an apparent dilemma; they now believe that to keep Jonah on the boat puts them at risk of their own lives.

22. However, if they cast Jonah from the ship, they are effectively (in their view) signing his death warrant, which they do not wish to do.

23. There may also now be some reticence because Jonah has told them he is a servant of the angry God; they would not want to risk further wrath by harming a prophet.

24. Essentially, they were facing what they considered an extremely difficult situation; they might die if the keep Jonah on the ship, and they might be killed if they harm God’s prophet.

25. It is intriguing to note that the sailors do not use the general name for God, which is ~yhil{a/ (‘elohiym), but call on the personal name of God.

26. In that sense, God has now become quite real and personal to them; it is amazing how God can become real to people when they are in fear of their lives.

27. Again, this does not indicate anything in terms of the salvation adjustment (although perhaps some of them did believe), but that is not actually germane to the story of Jonah.

28. While it is possible that the sailors (or at least some of them) actually converted to faith in the Lord, they might also have simply determined to incorporate him into their polytheistic religion.

29. At any rate, the crew is now convinced that Jonah’s God is controlling the storm that has risen against them; therefore, they now decide that it is time to petition that God.

30. The irony here, which is not to be missed, is that these pagan sailors are more interested in calling on God than Jonah was!!

31. They have a greater appreciation for human life than the man of God has!

32. Although it is not reflected well in the English translation, the crew uses two Hebrew terms that emphasize urgency (they know that they do not have much more time in this storm) and courtesy (please) as they pray to Jonah’s God.

33. Their prayer has a two-fold emphasis; the first part of the prayer asks God to intervene so that they do not die in this storm on account of Jonah’s disobedience.

34. The second part of their prayer focuses on the fact that they do not want to be guilty of sacrificing an innocent man.

35. While they have come to the recognition that they do not have any other choice, they want to make certain that their actions will not bring further guilt upon them.

36. These pagan sailors show the work of the Law written in their hearts; they recognized that shedding innocent blood was a serious offense, which could bring the wrath of the gods.

37. Given the fact that they did not understand all that was transpiring, they lacked the conviction that this was truly God’s will; they feared that He might punish them for taking the life of His servant.

38. From their perspective, Jonah had not committed any of the normal crimes that would demand a death sentence; yet, they believed that throwing him overboard was effectively executing a death sentence upon him.

39. The final portion of their prayer acknowledges the sovereignty of God in this matter, expressing the fact that they are not going to throw Jonah overboard of their own will.

40. They cite the revealed will of God in the matter as a way of acknowledging that they were acting according to the desire of YHWH and not according to their own desire. 

1:15 So they picked up Jonah, threw him into the sea, and the sea stopped its raging. {w.c. + Qal impf. 3 m.p. af'n" to take up, to life up—s.d.o. tae + prop.name hn"Ay—w.c. + Hiphil impf. 3 m.p. + 3 m.s.suff. lWj to hurl, to cast—prep. la, + d.a. + m.s.n. ~y" to, toward the sea—w.c. + Qal impf. 3 m.s. dm;[' lit. it stood—d.a. + m.s.n. ~y"—prep. !mi + Qal infin.const. @[;z" 13X, to storm, to rage against}

1:16 Then the men feared the LORD greatly, and they offered a sacrifice to the LORD and made vows.  {w.c. + Qal impf. 3 m.p. arey" to fear, to be afraid—d.a. + m.p.n. vyai the men, the crew—f.s.n. ha'r>yI a fear—f.s.adj. lAdG" great, intense—s.d.o. + prop.name hwhy—w.c. + Qal impf. 3 m.p. xb;z" to offer a sacrifice, usually an animal sacrifice—m.s.n. xb;z< a sacrifice—insep.prep. l + prop.name hwhy—w.c. + Qal impf. 3 m.p. rd;n" a verbal religious act by which one promises to do something, or to refrain from doing something—m.p.n. rd,nE vows, verbal promises}

Exposition vs. 15-16

1. Having exhausted every idea for providing deliverance for themselves and for the ship, the sailors finally do what Jonah had instructed them to do in the first place.

2. The moral dilemma of whether one life was more valuable than many is replaced by the pragmatic observation that deliverance was not forthcoming.

3. They concluded that they had waited as long as they possibly could, and the further intensification of the storm caused them to recognize that they had little choice in the matter.

4. Essentially, they throw up their hands, acknowledge that this is not their doing but the will of God, and eject the wayward prophet from their midst.

5. There is no evidence that Jonah did not submit willingly to this fate; however, he is not to be praised for his apparent unselfishness.

6. He is far more willing to die than he is to fulfill the will of God and go to Nineveh; his apparent willingness to die on behalf of others is nothing more than a further expression of his rejection of God’s will.

7. Nevertheless, the moment that the sailors lift up Jonah (a small upward blip on his downward spiritual spiral), and cast him into the sea brings about an immediate result.

8. In fact, the immediate result is exactly what the prophet had told them would happen.  Jon. 1:12

9. The raging storm, which had been intensifying in its fury, was immediately dissipated and the winds and sea returned to a state of calm.

10. The force of the Hebrew construction in verse 15 indicates that the storm did not subside gradually; instead, it was a sudden occurrence.

11. There is little doubt that those onboard the ship recognized the immediate correlation between the ejection of Jonah and the weather conditions.

12. The result for the crew was obviously one of intense relief, as they have been delivered from the life-threatening situation in a most unusual fashion.

13. This is the second miraculous event that is recorded in this book; the first being the divinely generated storm, and the second being the divinely generated calm.

14. The Hebrew is quite emphatic as it deals with their response, when it says the men feared YHWH with a great (intense) fear.
15. The verb arey" (yare’—to fear) is coupled with an accusative noun, which forms a cognate accusative construction that is used for emphasis. 

16. The idea is that the crew greatly feared the LORD; this does not mean that they embraced God, but that they were terrified of him and this awesome display of His power.

17. However, to assert dogmatically that this is tantamount to making the salvation adjustment is reading into the text more than it actually says.

18. In fact, the exact same construction is used in verse 10, and is understood as meaning that they were extremely frightened.

19. What the phrase does mean is that the men have moved from the fear of the environment to the fear of the One they now recognize controls the environment.

20. Although the editors of the BHS suggest that the direct object hw"hy>-ta, (eth-YHWH) might be a scribal addition, there is no external evidence to support this emendation of the text. 

21. While it might be somewhat surprising that these pagan sailors were fearful of YHWH, the text does not indicate that these men came to saving faith; they might have simply incorporated him into their polytheistic religions. 

22. What we can take from the text is that the sailors at least recognized that YHWH controlled the elements, and now acknowledge His sovereignty and power.

23. However, the fear of the Lord is the beginning of wisdom, and this may have served to convert some of them, and may have planted the seed for further conversions in the future.

24. Of course, this is all still determined by their volitional response to what they have seen and heard.

25. What is evident here is that these pagan sailors serve as a great contrast to Jonah, who has offered a hypocritical profession to fear the LORD, in contrast to the sailors' actions that demonstrate a real fear of God.

26. The latter portion of verse 16 has led to a couple of differing interpretations; however, neither of them materially affects the message of Jonah and are somewhat inconsequential.

27. The first interpretation views the cognate accusative constructions as forming a verbal hediadys, which uses two different phrases to form but one idea.

28. The literal Hebrew of the last portion of the verse states that they sacrificed a sacrifice to YHWH and vowed vows.
29. The force is expressed in the NET, which translates the two phrases as they earnestly vowed to offer a sacrifice to YHWH.
30. In part, this is based on the assumption that the crew had jettisoned all superfluous cargo, which might well have included any unnecessary animals.

31. This means that they could not have had an animal to sacrifice on the ship at the time the sea became calm.

32. Therefore, this understanding suggests that they probably vowed that they would sacrifice to the LORD when, and if, they reached dry ground.

33. However, the Hebrew word order is specific when it states that they sacrificed a sacrifice to YHWH (singular), and they vowed vows (plural).

34. It is certainly possible that they still had some small animals on the ship; in fact, the cargo or utensils they jettisoned did not include any animals.

35. This conclusion is based on the meaning of the Hebrew noun yliK. (keliy—vessels, utensils), which denotes the equipment, containers, tools, etc., appropriate to a given service or occupation.

36. Therefore, they offered an immediate animal sacrifice to YHWH, Who had just spared their lives.

37. As is common among those that have had a brush with death, they not only offer a sacrifice in honor of YHWH, they make many promises about what they will do for Him, or will not do, in the future.
38. Vowing is the act by which one binds himself with a solemn promise before God. 

a. In a positive sense, a vow could involve a man dedicating himself, his service, or something of value to God.

b. In a negative sense, a vow could involve the giving up or foregoing of something.

39. While vows are never commanded by God, He does make it plain in the Old Testament that He took seriously any vow that was offered, and expected such promises to be fulfilled.  Deut. 23:21-23; Eccles. 5:4

40. While some have argued that Jonah was not present for these actions, and therefore could not have written this, such an argument does not hold water in light of the doctrine of inspiration.

41. In fact, even if Jonah did not record this book, one must still attribute inspiration to another author, since he would not have been present either.

42. At this point, the Hebrew text and the New American Standard do not agree; the Hebrew text places verse 17 in chapter 2, while the English text leaves it with chapter 1.

 1:17 And the LORD appointed a great fish to swallow Jonah, and Jonah was in the stomach of the fish three days and three nights.  {w.c. + Piel impf. 3 m.s. hn"m' in the Qal stem, to count or number; in the intensive stems to appoint or assign something—prop.name hwhy—m.s.n. gD' a fish—m.s.adj. lAdG" great, large—pref. l + Qal infin.const. [l;B' to swallow—s.d.o. + prop.name hn"Ay—w.c. + Qal impf. 3 m.s. hy"h' and it became, it came to pass--prop.name hn"Ay—insep.prep. B + m.p.n.const. h[,me the internal parts, the bowels, the stomach—d.a. + m.s.n. gD' the fish—cardinal number vl{v' three—m.p.n. ~Ay days--cardinal number vl{v' three—m.p.n. hl'y>l; nights}
Exposition vs. 17

1. At this point, the sailors would have reckoned that Jonah had met his fate in the sea, since it certainly would have appeared to them that YHWH had been appeased.

2. Jonah’s entire experience will be recorded in this and the 10 verses that follow, culminating with his ejection from the large fish and his return to dry land.

3. While this portion of the account of Jonah has troubled many, largely those that have a bias against the supernatural, it is apparent throughout the book of Jonah that a supernatural element is involved.

4. Interestingly enough, the supernatural element that is attributed to God is limited to natural phenomenon that are readily seen and understood.

5. The first thing we are told in verse 17 is that YHWH had appointed a great fish, which involves the Hebrew verb hn"m' (manah).

6. When this verb is used in the Qal or Niphal stem, it normally means to divide into parts and count something.  Gen. 13:16; Ps. 90:12

7. When it is used in the intensive Piel and Pual stems, the meaning changes to appointing, allotting, ordering, or arranging for something.  Ps. 61:7; Dan. 1:5

8. The verb is used some 47 times in the Old Testament, but is used 4 times in this book, each of which has God as its subject.  Jon. 1:17, 4:6,7,8

9. Since God is the subject, the verb stresses His sovereign rule over any event that is necessary for His purposes to be accomplished.

10. The very large fish is in exactly the right place, at the right time, in order to swallow Jonah and carry him safely away.

11. While some have surmised that God appointed this large fish by creating it at the moment it was needed, such is likely not the case.

12. In fact, for many years the Rabbis have interpreted this passage to mean that before creation God had already assigned a particular fish to swallow Jonah.

13. This is in keeping with the natural order of the world, which does not demand that God supernaturally create something each time He needs it.

14. The force of this is that God was so far ahead of Jonah that his flight was utterly futile; God had a purpose for Jonah, which he could not escape, even by trying to die.

15. The purpose for this particular fish is seen in the use of the prefixed l and the Qal infinitive construct of the verb [l;B' (bala’—to swallow, to swallow down).

16. The nature or type of the fish cannot be ascertained from the Hebrew text; nor can it be ascertained from a study of the complementary New Testament passages that deal with this event.

17. The Hebrew noun gD' (dagh—fish) is a very general term and does not provide any type of biological classification.

18. The New Testament commentary on this incident is of no help either, since it uses the Greek noun kh/toj (ketos), which simply means any sea creature of great size, or a huge fish.

19. Homer, Aristotle, and other Greek writers used the term to refer to any large sea creature of unspecified size.

20. While there are a number of sea creatures that are capable of swallowing a man whole, the fact is that speculation is useless.

21. The creature may have been a whale (least likely from the terms employed), a giant shark, a goliath grouper, or even some creature that is extinct by now. 

22. In the end, the type of fish does not matter; what matters is that Jonah was swallowed alive; in fact, it seems from the text that even Jonah did not know what type of creature swallowed him.

23. What does seem likely is that whatever swallowed Jonah might have been a creature that swallowed its prey whole, and did not generally rely on attacking or ripping its prey.

24. The last part of the verse provides a synopsis of events, and provides nothing specific about Jonah’s condition within the creature, what he thought, or if he was even conscious.

25. While many have speculated about whether or not a person could survive inside a sea creature for any length of time, they have simply missed the point that this is all miraculous.

26. In fact, from the natural perspective, one could not survive beneath the water for any real length of time based on several factors.

a. If one is in the stomach of any sea creature, the oxygen would be minimal, if any.

b. There is the additional problem of the digestive acids within the stomach, which would begin to work immediately.

c. It is impossible to be sucked into the blowhole of a mammal, since it is closed by strong muscles before submerging.

27. Therefore, one does not need to seek for an explanation if he believes that God is sovereign and omnipotent; secondarily, one does not need to seek natural explanations for this miracle if one takes the Son of God seriously.  Matt. 12:40

28. The last portion of verse 17 provides us a chronological note as to the length of time that Jonah endured this ordeal.

29. While some interpreters think that the expression three days and three nights must be understood as a literal 72 hour period, such is not the case.

30. It is clear from a very detailed study of the gospel accounts that Jesus Christ was crucified on Friday and rose from the dead early on Sunday morning.

31. It is also a well-known fact among those that deal with chronological issues that the Jews considered any portion of a day or night as a whole day or night.

32. Therefore, since the Hebrews reckoned a day from sundown to sundown, Jesus was crucified on what they would have considered as Thursday, since it was before sundown on Friday.

33. Any part of Thursday is considered a whole day; when one adds in the period of time from sundown Friday to sundown Saturday, this constitutes the second day.

34. After sundown Saturday, the third day begins; again, any portion of that day is considered as a whole day.

35. A careful study of Jesus’ words indicates that the expressions three days and three nights (Matt 12:40), after three days (Mk. 8:31), and on the third day (Matt. 20:19) all refer to the same span of time.  

36. It is fairly obvious that Jonah would have recognized that he came out of the great fish on the third day after the fact, since he would have not been able to keep track of time inside the stomach of the large fish.

37. However, the time consideration is not the principle focus of the story; the principle focus of the story is the miraculous way in which God sustained Jonah during his ordeal.
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